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 As the largest river in North America, the naming of the Mississippi River carried with it a 
constructed divine power. The river has been used to define state boundaries, and was an important 
landmark for the first explorers of the region. Spanish explorer Hernando de Soto, first called it the River 
of the Holy Spirit in 1541. In 1673 French Explorer Jacques Marquette called it the River of the 
Immaculate Conception. This signifies how Christian colonizers used language and religion to designate 
the land of the Americas as a Christian space. This sort of behavior was later justified by the doctrine of 
Manifest Destiny, the belief that the United States was destined by God to expand its dominion across the 
North American continent.  
In my paper, I will analyze how the Mississippi River and its surrounding land was co-opted by 
European explorers to establish centuries of Christian dominance in the hopes of remaking the Garden of 
Eden. Christian colonizers both deified and then dominated nature, not only to justify colonization, but as 
a display of their own power over space and religion.  I will further analyze what impact this had on the 
land and the native population using Carolyn Merchant’s book ​Reinventing Eden.  Merchant makes the 1
claim that American settlers reclaimed this land in the effort to remake the Garden of Eden on Earth in 
order to perpetuate a Recovery Narrative. In doing this, the colonizer puts themselves in a divine role, 
ascribing power to themselves. I will be using the terms explorers, colonizers, and Europeans frequently 
and somewhat interchangeably. It is important to note that most European colonizers and explorers were 
of Judeo-Christian faiths, and thus conducted their exploration through a Christian lense. For this reason, 
it is important to note that when I refer to “Europeans,” I refer to the upper class Judeo-Christian 
Europeans who supported, facilitated, and took part in exploration and colonization. First, I will analyze 
De Soto’s and Marquette’s naming of the river extensively. Then, I will argue how their initial naming of 
the river is indicative of a larger trend of occupying and deifying nature, which is initially perceived as 
virginal. I will connect this to the 19th century doctrine of Manifest Destiny. Throughout this paper, I will 
1 Merchant, Carolyn. ​Reinventing Eden: the Fate of Nature in Western Culture​. 2nd ed. (New York and London: 
Routledge, 2013.) 
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use Merchant's ideas in tandem with Manuel Vasquez’s ideas on space in ​More than Belief: A Materialist 
Theory of Religion  to further analyze how early explorers used the river’s central location and the 2
surrounding nature to establish the North American continent as a Christian space. Lastly, I will look at 
how the colonialist interpretation of scripture founded the basis of this justification for the dominion of 
nature.  
The name ​Mississippi ​comes from the Ojibwe native peoples who called the river ​Messipi​, which 
means “big river.”  This contemporary naming might initially seem to honor the indigenous population of 3
the region, but it is overshadowed by both its linguistic and colonial history. Hernando de Soto was the 
first documented European to cross the Mississippi River, and thus was the first to name it. In 1541, he 
first named it ​Rio del Espiritu Santo ​or, River of the Holy Spirit.  De Soto died a year later on the banks 4
of the river, while owning four Native American slaves. Before his death, he had tried to convince the 
local population that he was a deity; an immortal “Son of the Sun.” Upon his death, De Soto’s soldiers 
secretly buried him and tried to convince the native population that he had ascended into the sky.  De 5
Soto deified not just the river, but also himself. This act demonstrates the orchestrated maneuvers that 
established settlers as authoritative narrators, and thus divinely appointed them as stewards over nature. 
By naming the land, he gave himself the power to rule the land, which was further perpetuated by this 
deification of himself. De Soto and his expedition’s power did not end here. As the first, and nearly the 
last, people to encounter Mississippian culture, a term used to designate the various people groups along 
the river, De Soto’s expedition had the power to write an entire culture’s history. While they were 
arguably valuable to the documentation of the existence of these peoples, it can also be argued that as one 
2 ​Vásquez, Manuel A. “Expanding the Conversation on Emplaced Religion” in  More than Belief: a Materialist 
Theory of Religion​. (Oxford University Press, 2011)​. 
3 “River Facts.” National Park Service. (Mississippi National River & Recreation Area, 2008) 
https://www.nps.gov/miss/learn/education/upload/brjfact.pdf​. 
4 ​Scaife, Walter B. ​America, Its Geographical History, 1492-1892: Six Lectures Delivered to Graduate Students of 
the Johns Hopkins University, with a Supplement Entitled Was the Rio Des Espiritu Santo of the Spanish 
Geographers the Mississippi?​ (Johns Hopkins Press, 1892) Google Books. 
5 Mitchem, Jeffrey M. “De Soto, Hernando.” ​Encyclopedia of Arkansas​, (Arkansas Archeological Survey, 2017) 
encyclopediaofarkansas.net/entries/hernando-de-soto-1770/. 
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of the few to do so, they had a disproportionate amount of power in how they represented and wrote this 
documentation. These explorers were by no means objective observers, and oftentimes, their construction 
of history reflected more on them than on the supposed subjects of history. Literary theorist Jonathan 
Goldberg has pointed out that the writing of another culture’s history often provided the Europeans with 
an opportunity to refashion their identity in the New World.  De Soto’s naming of the river and his 6
deification of it and himself is reflective of this fact; he perceived himself to have an almost divine power 
over the natives, the nature, and the history, but this fact tells us more about him than anything else. He 
refashioned his own identity to be that of a deity. However, this self-constructed power remains present. 
To this day, De Soto has a national forest, a national memorial, a state park, and multiple places across the 
United States named after him. 
De Soto was not the only one to lay his claim upon the river. Jacques Marquette was a French 
Jesuit explorer who set out to evangelize native peoples. He carried a cross and a calumet during his 
journey.  A calumet is a clay tobacco pipe that symbolizes a truce, and is thus an object that represents 7
peace. The cross served to symbolize Marquette’s own faith, while the calumet symbolized the natives. 
These symbols shaped his exchanges with native groups, such as the Quapaw people. The calumet, a sign 
of peace for the Quapaw, was appropriated, and merged with the cross, as a way for Marquette to show 
his supposed peaceful intentions. Its original sacred purpose was distorted by Marquette in order to 
control and exploit the native population. This illustrates how the European explorers appropriated native 
objects to advance colonization The Quapaw people did not recognize the value of the cross beyond a 
sign of union with the calumet, but Marquette’s preaching turned the cross into an icon of his priestly 
power. As Marquette appropriated the calumet, he appropriated the land for Christianity.  In the same year 
that Marquette encountered the Quapaw people, he proposed calling the Mississippi the​ River of the 
6 Goldberg, Jonathan ​Sodometries: Renaissance Texts, Modern Sexualities​. (New York: Fordham University Press, 
2010,)​ 224. 
7 ​Key, Joseph Patrick. “The Calumet and the Cross: Religious Encounters in the Lower Mississippi Valley.” 
Arkansas Historical Quarterly​ 61 (2). 2002: 152–168.  
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Immaculate Conception​.  The Immaculate Conception is the belief that the Virgin Mary was conceived 8
free of original sign. Marquette frequently prayed to the Virgin Mary during his expedition, and credited 
her to his success. Marquette’s imprint of his personal beliefs upon the land are representative of his 
greater mission to spread Christianity. By deifying the Mississippi River, he assigned the land to be a 
Christian space. According to Vasquez, space is always subject to its social context, but also has its own 
preceding essence.   The Mississippi River holds its own preceding essence as an autonomous asset of 9
nature, and was subject to the preceding social context of the indigenous groups that lived alongside it. 
Marquette co-opted the river, making it his own asset, and used it as a tool to impose a new social context 
in the region, thus setting the stage for this space to be re-assigned as western and Christian through 
further colonialism. 
Carolyn Merchant, an American ecofeminist philosopher,  makes the powerful claim that “eastern 
wilderness and western deserts are turned into gardens for American settlers.”  De Soto and Marquette 10
were at the beginning of this co-option of nature that had the goal to remake indigenous space into the 
image of Christian European culture. As some of the first Europeans explorers, they had the power to 
rewrite the history of these cultures. In order to rewrite this history, nature was used as a tool. As 
Merchant states,  “many African Americans and Native Americans see their history as one of colonization 
by Europeans who ‘explored,’ ‘discovered,’ and took over their lands and viewed their bodies as 
animal-like and close to nature.”  In reassigning nature, De Soto and Marquette were not only 11
designating the environment itself as a new Christian space, but they were also taking over the people 
who inhabited that space. For the European colonizers, the indigenous people were seen as ‘savages,’ 
parts of nature, rather than autonomous human beings that live alongside nature. So, in reassigning their 
8 ​Buisseret, David, and Kupfer, Carl. 2011. “Validating the 1673 ‘Marquette Map.’” ​Journal of Illinois History​ 14 
(4): 268.  
9 ​Vásquez,  More Than Belief, ​261-280. 
10 ​Merchant, ​Reinventing Eden​, 7. 
11 ​Ibid., 3. 
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space, they were also reassigning them. De Soto, a devout Christian, used Christianity to ascribe to 
himself the almost-Godly power to assign nature. In deifying himself, he attempted to legitimize himself 
and his actions to the native population. It was his justification in remaking the land and its people into 
the image of European culture. All of this was symbolized by their renaming of the river. Anne 
McClintock claims that explorers and settlers obsessed over naming “newly discovered” lands to mark 
them as their own, and so guaranteeing their imperialist claim on the land.  This naming was also used to 12
characterize this “new” space as a virginal land. Marquette, in calling it the River of Immaculate 
Conception, made an explicit connection between the area and the Virgin Mary. Merchant claims that the 
sexual purity and virginity of Mary was associated with the Garden of Eden; the tree of life grew in Eden 
just like Christ grew in the womb of Mary.  The land was seen as virginal. Untouched and pure, but ripe 13
to bear the fruit of new civilization. As Merchant points out, this virgin land was to bear the new Garden 
of Eden. Marquette was not the first one to connect the image of motherhood and femininity to the 
Americas. Christopher Columbus wrote home to claim that the earth was shaped like a woman's breast.  14
This image once again perpetuates the idea that nature is a fertile land in service to the Christian European 
colonizer. This image was part of the foundation that would shape the treatment of the land in the 
subsequent future.  
As much as nature was illustrated as virginal, it was also perceived as wild and untamed. 
Throughout the next centuries of exploration, colonization, and settlement, Europeans saw the nature of 
the American continent as something to be tamed and improved to recover Eden. In doing so, they 
imposed a dualim that segregated humanity from beasts, people from land, and civilization from 
wilderness. For the Europeans, wilderness is the absence of civilization.  Indigenous people groups did 15
12 McClintock, Anne. “The Lay of the Land: Genealogies of Imperialism” in ​Imperial Leather: Race, Gender and 
Sexuality in the Colonial Contest,​ (Routledge: 1995,) 29. 
13 Merchant, ​Reinventing Eden​,​ ​47. 
14 McClintock,​ Imperial Leather, ​21. 
15 Merchant, ​Reinventing Eden​, 144. 
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not fulfill the Christian-European concept of civilization. To Marquette, the native population had to be 
evangelized in order to become civilized. A space could only be civilized if it was also Christian. The 
space and the nature in it had to be conquered by the Christian faith and its self-appointed representatives. 
By framing nature as wilderness, the journeys of those like De Soto and Marquette was seen as a mythic 
struggle between hero and villain. The hero - the Christian, European explorer, colonizer, or settler - is 
considered to be fighting the villain; the dangers of a wild land filled with wild beasts and wild men. The 
victory of this hero is marked by his victory in defeating the wilderness that is nature.  As Merchant 16
states, the reclaiming and replenishing of the American continent is the recovery of the Garden of Eden in 
the New World. This is the American recovery myth.  This entire myth rests on the myth that the nature 17
of the American continent was wilderness. To the indigenous population, the land was not ‘wild.’ 
Merchant quotes Chief Luther Standing Bear, who made the powerful claim that “only to the white man 
was nature a wilderness and only to him was the land ‘infested’ with ‘wild’ animals and ‘savage’ people. 
To us it was tame. Earth was bountiful.”  The myth that American nature was something ‘wild’ that had 18
to be defeated was entirely constructed by the early European explorers and colonizers to perpetuate the 
recovery narrative. 
 Merchant characterizes the original Christian recovery narrative with the start as Eden; a happy 
state of human existence. This is then interrupted by the Fall of man; a tragic state. As a result, the 
“primary narrative of Western culture has been a precipitous, tragic Fall from the Garden of Eden, 
followed by a long, slow upward Recovery to convert the fallen world of deserts and wilderness into a 
new earthly Eden.”  The exploration, colonization, and settlement of the American continent is an 19
attempt at this recovery. With the advent of European arrival, the American continent was characterized 
by deserts and wilderness. Large parts of the continents seemed uninhabitable for humans, despite people 
16 ​Merchant, ​Reinventing Eden​, 141. 
17 ​Ibid. 
18 ​Ibid., 144-145. 
19 Ibid., 20. 
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already living there. However, to the newly arrived Europeans, the land appeared as ‘wild,’ 
‘undiscovered’ and ‘new’ territory. In other words, it was the perfect stage upon which to reinvent Eden. 
This ‘use’ for the land was further perpetuated by Christian dialogue. As Merchant points out, Genesis 1 
claims that it is upto Christians to replenish the Earth.  The Bible mandates dominion over nature, and 20
this was used to justify the actions of those such as De Soto and Marquette. This Bible mandated 
dominion was further perpetuated by the King James version of the Bible and its editor Francis Bacon, 
who proclaimed that by the Fall, man fell from his dominion over creation.  Bacon advocated for man to 21
reclaim its dominion over nature, as it was supposedly bequeathed upon man by the divine. This it was 
the modern Recovery Narrative is primarily based on. The Fall has made nature chaotic, and its plants and 
animals “wild and uncontrollable.”  It was up to modern mankind to restore the Garden by taming this 22
chaotic wilderness and bringing order to it. Explorers and colonists took this Recovery Narrative and used 
it to justify their actions in laying siege upon the Americas. The Mississippi and its surrounding land 
represented this chaotic, wild nature that had to be controlled by civilized mankind.  
However, it was not enough to merely tame and take the land, it had to be redesignated as a 
Judeo-Christian space. Christianity and colonialism have attempted to distinguish between sacred and 
profane spaces - civilization and wilderness, in order to create a divide in which the sacred and civilized 
holds power over the profane wilderness. Some have argued that people assign a space to be sacred, while 
others have argued that space is inherently sacred, and people merely discover its sacredness. Manuel 
Vasquez, a religion scholar, calls for a synthesis between these convictions; space is always subject to its 
social context, but also has its own preceding essence.  The Mississippi River and its surrounding land 23
had its preceding essence before the arrival of the Europeans, and may even have been designated as a 
sacred space by the indigenous population. This does not mean it was sacred in the traditional Christian 
20 ​Merchant, ​Reinventing Eden​, 23. 
21 ​Ibid., 64. 
22 Ibid., 65. 
23 ​Vásquez,  More Than Belief, ​261-280. 
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sense, but that, as Chief Luther Standing Bear stated, it was tame and bountiful. It was sacred in the sense 
that it had meaning for the local population. To them, America was already an existing Eden. This caused 
two visions of the Recovery narrative in the Americas, one of a preexisting Eden, and the other as a 
potential Eden to be built.  This second narrative became the dominant one.  While some Europeans 24 25
recognized the bountiful nature of the land in its ‘discovered’ state, most believed that the land was in 
need of ‘improvement.’ Much of this ‘improvement’ lied in converting the land, as Marquette had initially 
set out to do. De Soto and Marquette took the first step in converting the land and forcing a new social 
context upon it. This first step was to rename it; as who names the land has power over it. By calling it the 
River of the Holy Spirit, or the River of the Immaculate Conception, the Mississippi had now been 
forcefully reassigned the role of a Christian space. The ‘sacredness’ of the river was not discovered by 
Judeo-Christian Europeans. The preceding essence of the river, what it meant as a part of nature, was 
stripped from it and replaced with a Judeo-Christian construct. It was not enough to simply hold power 
over the profane wilderness, it had to be eradicated. The sacred and civilized had to be spread, as many 
believed to be its God-given right. To do this, the population had to be ‘civilized’ as well. In 1868, the US 
commissioner of Indian Affairs states that Native Americans were “capable of civilization and 
Christianization.”  They were to be used to further civilize the land and eradicate wilderness. By 26
eradicating the profane wilderness, either by reassigning the land or by ridding it of its people, the sacred 
and civilized had fulfilled its perceived and self-constructed duty to God. Eden was to be recovered by 
transforming the perceived wilderness of the Americas into a carefully curated garden.  
Vasquez’ sacred and profane dichotomy further manifested itself as one between civilization and 
wilderness that constructed a divide of superiority and inferiority. The term civilization appeared in the 
eighteenth century  to form the polar opposite of the state of nature. Europeans who considered 27
24 Merchant, ​Reinventing Eden​, 81. 
25 Ibid., 82. 
26 Ibid., 127. 
27 Ibid., 60. 
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themselves to be civilized, in contrast to ‘savage’ Native Americans who lived in nature, used this as 
justification of their perceived superiority to said ‘savages.’ However, the concept of superiority depends 
entirely on the existence of something that is (perceived to be) inferior. It was the ‘discovery’ of these 
‘savages’ that allowed Europeans to characterize themselves as civilized, as opposed to savage. 
Europeans were superior because they had civilization, laws, religion, property, and manners,  unlike the 28
‘wild men.’ Since these supposedly inferior people were deeply associated with nature, Europeans came 
to be convinced that they were superior to nature as well. This sense of superiority provides a justification 
for dominating that which is perceived as inferior. In this way, the European conviction of superiority 
further self-justified its behavior of domination, colonization, and oppression. However, the Native 
Americans were not useless to the European Americans. In 1802 Thomas Jefferson called for the 
integration of Native Americans into the Recovery Narrative by stating that he could see them be put to 
use to “cultivate the earth” and “raise herds of useful animals.”  In this manner, the indigenous 29
population was taken into the Recovery Narrative, not as people with agency, but in a place of 
subservience to the European Americans and their Recovery Narrative. This eventually led to Indian 
reservations, where they could supposedly “share in the blessing of civilization and be saved from 
degradation.”  It was claimed that the Indigenous population could not take care of the land by itself, and 30
were doomed to extinction without the white saviour. However, they could be saved and developed, and 
thus incorporated into the Recovery Narrative. In order to be saved, however, they had to be 
Christianized. Their children were reeducated as Christians forced to adhere to a Protestant work ethic  31
so that they would be useful to the European Americans and could fulfill the laborious tasks involved in 
recovering the Garden of Eden. The native population was relegated to do the inferior work that European 
Americans did not want to do. However, to the native population, the Recovery Narrative was one of the 
28 ​Merchant, ​Reinventing Eden​, 60. 
29 Ibid., 127. 
30 Ibid. 
31 Ibid., 128. 
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declines in which they lost their land and their lives. For them, the wilderness was their ‘Eden.’ It was 
their land and home, but was ultimately converted into a Colonized Eden that served to further 
Judeo-Christian European superiority.  
The Judeo-Christian justification of colonialism did not end with the Recovery Narrative. The 
doctrine of Manifest Destiny was based on biblical interpretation, and “encouraged an attitude of moral 
and economic superiority of White Christians over all others, and justified taking the land of others in the 
name of the Lord.”  This doctrine, based on the Promised Land theology, characterized the American 32
continent as the land that Christians were always meant to be in. Colonialist interpretations of the 
Promised Land theology have used passages such as Exodus 23:31-33  to justify their claim upon the 33
Americas and their subsequent eradication of the original inhabitants of the land: The term Manifest 
Destiny was coined in the 19th century, but the convictions behind it have been in place much longer. In 
1498, Christopher Columbus believed he had discovered the Garden of Eden in the Americas.  Later 34
explorers went on to give Edenic descriptions of the American continent, further perpetuating the initial 
desire to recreate the Garden on this land. In his second Inaugural Address, founding father and President 
Thomas Jefferson made the claim that Euro-Americans were led from their native land, by God, and 
‘planted’ in a country “flowing with all the necessaries and comforts of life.”  Not only did Jefferson, just 35
like the explorers before him, give an Edenic description of the land, but his phrasing also absolved the 
new population from all of its responsibility for abusing and reassigning the nature of the continent and 
those who lived on it. Jefferson makes it seem as if God led the first explorers and colonizers to America 
and put them there with their own personal Garden of Eden; ripe with the ‘comforts of life.’ It conceals 
the fact that explorers and colonizers had full agency in their actions. De Soto deified himself, commiting 
32 ​Townes, Emilie. ​Womanist Ethics and the Cultural Production of Evil​. (Basingstoke: Palgrave Macmillan, 2007), 
93. 
33 ​Exodus: 23:31-33 (KJV). 
34 ​Merchant, ​Reinventing Eden​, 50. 
35“Inaugural Addresses of the Presidents of the United States : from George Washington 1789 to George Bush 
1989.” Avalon Project - Documents in Law, History and Diplomacy. Accessed May 1, 2020. 
https://avalon.law.yale.edu/19th_century/jefinau2.asp. 
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a heretical act, and was therefore in no way acting in the name of God. Marquette set out to evangelize the 
natives, and assigned the land and the Mississippi as a Christian space, of his own volition. Not only does 
Manifest Destiny absolve these individuals of blame, it also once again puts nature in a place of 
subservience to man.  
It can thus be argued that the aim of recovering and creating a new Garden of Eden was the result 
of such Christian Colonialist interpretations of the Bible. The Bible was used to form such a justification. 
It was not enough to simply forcefully transform nature and wilderness into Christian civilization. It had 
to be bequeathed upon mankind by God. Genesis 1:26 states that man is to have dominion over all the 
earth, and everything that lives upon it.   This allows for a Christian Colonialist interpretation that the 36
domination and oppression is of nature is justified. Christian scripture has thus been used to justify 
mankind’s superiority over nature and everything - and everyone - that lives within it. An anthropocentric 
Colonialist interpretation of the Bible leaves us with this view. While the verse can be interpreted as 
calling for mankind to care for nature, it typically has not been used that way. In combination with the 
Zeitgeist of both the first European explorers and the later European Americans, this verse formed the 
perfect basis for a Biblical justification for taking the land. Mankind’s supposed God-given right to hold 
dominion over nature and its desire to recreate the Garden of Eden led to the Recovery Narrative and 
Manifest Destiny. These doctrines formed the basis for the ideological justification for the colonization of 
the Americas​. ​Even if one reads Genesis 1:26 with an interpretation of stewardship rather than dominion, 
the underlying principles remain problematic. Stewardship is the notion that the earth belongs to God, but 
that humanity has the responsibility to care for it in accordance with God’s will.  However, this is all too 37
often a euphemism for dominion. This same conviction was used to construct an argument for 
slaveholding; dominion over slaves was sometimes described as something entrusted upon slaveholders 
36 Genesis 1:26 (KJV). 
37 ​Johnson, Kelly S. ​The Fear of Beggars: Stewardship and Poverty in Christian Ethics​. (Grand Rapids, MI: William 
B. Eerdmans Publishing Company, 2007,) ​71. 
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by God.  Similar to this justification for slavery, the notion of caring for nature often entailed dominion 38
over nature. “Caring” for nature still implies a dichotomy between mankind and superior and nature as 
inferior. Typically, when something has to be cared for by something or someone else, it is considered to 
be lacking or unable on its own. However, nature flourishes without human intervention. The Americas, 
to again call back to Chief Luther Standing Bear, was a bountiful and plentiful land before it was 
‘discovered’ by the Europeans. Its people, who, according to the European perspective, were closer to 
nature than mankind, arguably flourished as well. It was the arrival of the Europeans that led to their 
decline. The Mississippi River itself also had its own preceding essence, an essence that precedes both the 
Europeans and the native population. The latter recognized this, and coexisted in harmony with the river 
and its land, recognizing the benefits it provided them, yet also respecting it. The former, however, 
immediately laid claim upon the Mississippi, disregarding its preceding essence, by assigning it a 
Judeo-Christian European purpose through its new names.  
In this way, nature was co-opted to serve a European Recovery Narrative, that provided the 
justification for centuries of colonization to come. Explorers such as De Soto and Marquette called divine 
power to themselves, later justified by Jefferson and the even later concept of Manifest Destiny, to lay 
both their own and Christianity’s claim upon the land. This initial claim upon the land was further built 
upon by colonists and settlers, who aimed to transform the ‘profane wilderness’ and its ‘savages’ into 
‘sacred’ civilization. Native Americans were perceived to be inferior, only useful for the laborious task of 
recreating a Christian ideal of Eden on their own land. To Judeo-Christian Europeans who came to the 
Americas, the land was the perfect virginal wilderness upon which to recover Eden. God and the Bible 
were used to justify the bloodshed and oppression that was needed to recreate this Eden. Ultimately, the 
actions of early Europeans laid the foundation for centuries of Christian dominance in the United States, 
that persists to the present day. The National Parks that carry De Soto’s name are but one example of this; 
38 Johnson, ​The Fear,​ 95. 
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the Christian dominion of nature surrounds all of us, as the United States as a whole was built on an 
attempt to recontrust the Garden of Eden. The land and the nature upon it precedes colonial discovery, but 
the context in which it now finds itself was shaped wholly by colonialism. The perceived virginal 
wilderness surrounding the Mississippi River has been replaced with a tamed civilization, initially built 
upon Judeo-Christian European values. However, the Garden of Eden remains outside of humanity’s 
reach.  
  
Looijaard, 14 
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